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¸ÀÄzsÁ¹kÑ£À ¸É¥ÉÖA§gï 2024 

²æÃªÀÄZÀÒYÌgÀ¨sÀUÀªÀvÁàzÀgÀ ¥ÁæxÀð£É 

J. ªÀÄÆwð 
 ¨ÉAUÀ¼ÀÆgÀÄ 

 

GzÀÞöÈvÀå ªÉÃzÀ¥ÀAiÀÄ¸ÀB PÀªÀÄ¯Á«ÄªÁ¨ÉÞÃB D°AVvÁT®dUÀvÀàç¨sÀªÉÊPÀªÀÄÆwðªÀiï | 

«zÁåªÀÄ±ÉÃµÀdUÀvÁA ¸ÀÄRzÁªÀÄzÁzÀåB vÀA ±ÀAPÀgÀA «ªÀÄ®¨sÁµÀåPÀÈvÀA £ÀªÀiÁ«Ä || 
¥ÀkÑ¥Á¢PÁ«ªÀgÀtªÀiï 

¥ÀæPÁ±ÁvÁä AiÀÄwB 

 

C£ÀéAiÀÄ- C¨ÉÞÃB PÀªÀÄ¯ÁªÀiï EªÀ, AiÀÄB ªÉÃzÀ¥ÀAiÀÄ¸ÀB  ¸ÀÄRzÁA «zÁåªÀiï GzÀÞöÈvÀå C±ÉÃµÀdUÀvÁA 

CzÁvï vÀA D°AVvÁT®dUÀvÀæ÷àç¨sÀªÉÊPÀªÀÄÆwðªÀiï «ªÀÄ®¨sÁµÀåPÀÈvÀA ±ÀAPÀgÀA £ÀªÀiÁ«Ä  

 

C£ÀéAiÀiÁxÀð- QëÃgÀ¸ÁUÀgÀ¢AzÀ ®Që÷äAiÀÄ£ÀÄß JwÛvÀAzÀAvÉ, AiÀiÁgÀÄ ªÉÃzÀªÉA§ QëÃgÀ¸ÁUÀgÀ¢AzÀ, 

«µÀAiÀÄ¸ÀÄRUÀ½UÉ ºÉÆgÀvÁVgÀÄªÀ ±Á±ÀévÀªÀÇ, ¸ÀégÀÆ¥ÀªÀÇ DzÀ ¸ÀÄRªÀ£ÀÄß vÀAzÀÄPÉÆqÀÄªÀ 

§æºÀä«zÉåAiÀÄ£ÀÄß JwÛvÀAzÀÄ ¸ÀPÀ®dUÀwÛUÀÆ C£ÀÄUÀæºÀªÀiÁrgÀÄªÀ£ÉÆÃ CAvÀºÀ ¸ÀªÀÄ¸ÀÛdUÀwÛ£À°è 

DzÀj¸À®ànÖgÀÄªÀ KPÉÊPÀ ªÀåQÛAiÀÄÆ, ¥Àæ¸À£ÀßUÀA©üÃgÀ¨sÁµÀåªÀ£ÀÄß gÀZÀ£ÉªÀiÁrgÀÄªÀªÀ£ÀÆ DzÀ  ±ÀAPÀgÀ£À£ÀÄß 

£Á£ÀÄ £ÀªÀÄ¸ÀÌj¸ÀÄvÉÛÃ£É.  

 

«ªÀgÀuÉ-  ²æÃ±ÀAPÀgÀ¨sÀUÀªÀvÁàzÁZÁAiÀÄðgÀ ¸ÁPÁëaÒµÀågÁzÀ ²æÃ¥ÀzÀä¥ÁzÀgÀÄ DZÁAiÀÄðgÀ 

±ÁjÃgÀPÀ«ÄÃªÀiÁA¸Á¨sÁµÀåPÉÌ 

¥ÀæPÁ±ÁvÁä AiÀÄwUÀ¼ÉA§ ¸ÀA£Áå¹±ÉæÃµÀ×gÀÄ ¥ÀkÑ¥Á¢PÁ«ªÀgÀtªÀiï 

 AiÀÄwUÀ¼ÀÄ ªÉÄÃ°£À ¥Àæ±À¹Û±ÉÆèÃPÀ¢AzÀ ¨sÁµÀåPÁgÀgÁzÀ 

 

 

»AzÉ zÉÃªÁ¸ÀÄgÀgÀÄ CªÀÄÈvÀPÁÌV QëÃgÀ¸ÁUÀgÀªÀ£ÀÄß ªÀÄxÀ£ÀªÀiÁrzÁUÀ CzÀjAzÀ GzÀãªÀªÁzÀªÀ¼ÉÃ 

ªÀÄºÁ®Që÷ä. ¸ÀPÀ®«zsÀPÀ±Àä®UÀ½AzÀ®Æ ºÉÆgÀvÁzÀ C£ÀWÀåð¹ÛçÃgÀvÀß.  CªÀgÀÄ ªÀÄy¹zÀÄÝ ¨sËwPÀªÁzÀ 

¸ÁUÀgÀ. DzÀgÉ ªÀÄvÉÆÛAzÀÄ ¸ÁUÀgÀ«zÉ. CzÉÃ eÁÕ£À¸ÁUÀgÀ. ¸ÀPÀ®«zÉåUÀ¼À DPÀgÀ. CzÉÃ ªÉÃzÀUÀ¼ÀÄ. EªÀÅ 

£ÉÃgÀªÁV AiÀiÁªÀ ¥ÀæAiÀÄvÀßªÀÇ E®èz C¸Àå ªÀÄºÀvÉÆÃ ¨sÀÆvÀ¸Àå 

B±Àé¹vÀªÉÄÃvÀzÀåzï IÄUÉéÃzÀB . EzÀgÀ°è PÀªÀÄðPÁAqÀ ªÀÄvÀÄÛ eÁÕ£ÀPÁAqÀ JA§ÄzÁV JgÀqÀÄ 

¨sÁUÀUÀ½ªÉ. PÀªÀÄðPÁAqÀzÀ°è ªÉÊ¢PÀPÀªÀÄðUÀ½UÉ «µÀAiÀÄªÁV DªÀiÁßvÀªÁVgÀÄªÀ eÁÕ£ÀªÀÅ PÀvÀÈðvÀ£ÀÛç. 

 C¢üÃ£ÀPÉÌ M¼À¥ÀlÖzÁÝVgÀÄvÀÛzÉ. E°è J®è «zsÀªÁzÀ «PÀ®à, GvÀìUÀð 

ªÀÄvÀÄÛ C¥ÀªÁzÀUÀ½UÀÆ CªÀPÁ±À«gÀÄvÀÛzÉ. ̈ ÉÃPÁzÀgÉ ªÀiÁqÀ§ºÀÄzÀÄ. ªÀiÁqÀzÉAiÀÄÆ EgÀ§ºÀÄzÀÄ CxÀªÁ 
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¸ÀÄzsÁ¹kÑ£À ¸É¥ÉÖA§gï 2024 

¨ÉÃgÉAiÀÄ «zsÁ£ÀUÀ½AzÀ®Æ ªÀiÁqÀ§ºÀÄzÀÄ.  DzÀgÉ eÁÕ£ÀPÁAqÀzÀ°è ¥ÀgÀ§æºÀäPÉÌ CxÀªÁ ¥ÀgÀªÀiÁvÀä£À 

AiÀÄxÁxÀðeÁÕ£ÀPÉÌ «µÀAiÀÄªÁV DªÀiÁßvÀªÁVgÀÄªÀÅzÀÄ ªÀ¸ÀÄÛvÀ£ÀÛç. EzÀÄ ªÀ¸ÀÄÛ«UÉ C¢üÃ£ÀªÁVgÀÄvÀÛzÉAiÉÄÃ 

ºÉÆgÀvÀÄ PÀvÀÈð«UÉ C¢üÃ£ÀªÁVgÀÄªÀÅ¢®è. GzÁºÀgÀuÉUÉ, MAzÀÄ ¥ÀÄ¸ÀÛPÀªÀ£ÀÄß ¥ÀÄ¸ÀÛPÀ JAzÀÄ 

w½AiÀÄÄªÀÅzÀÄ ªÀ¸ÀÄÛvÀ£ÀÛçeÁÕ£À. EzÀ£ÉßÃ ¸ÀªÀÄåUïeÁÕ£ÀªÉAzÀÆ ºÉÃ¼ÀÄvÁÛgÉ. EzÀÄ ¸ÁªÀðPÁ°PÀ, 

  DzÀgÉ D ¥ÀÄ¸ÀÛPÀªÀ£ÉßÃ ̧ ÀgÀ¸ÀéwAiÉÄAzÀÄ ̈ sÁ«¸ÀÄªÀÅzÀÄ PÀvÀÈðvÀ£ÀÛçeÁÕ£À.  

¸ÀÄvÁÛ£É. 

¸ÁªÀðPÁ°PÀªÀÇ C®è. 

 

 

±ÀAPÀgÀ¨sÀUÀªÀvÀÆàdå¥ÁzÀgÀÄ ªÉÃzÀUÀ¼ÉA§ QëÃgÀ¸ÁUÀgÀªÀ£ÀÄß ªÀÄy¹ ¯ÉÆÃPÀPÉÌ PÀgÀÄtÂ¹gÀÄªÀÅzÀÄ 

ªÀ¸ÀÄÛvÀ£ÀÛçgÀÆ¥ÀªÁVgÀÄªÀ DvÀäeÁÕ£À

 ¥ÀgÀªÀÄ¥ÀÄgÀÄµÁxÀðªÁzÀ ªÉÆÃPÀëªÀ£ÉßÃ 

¥ÀqÉAiÀÄÄvÁÛ£ÉAiÉÆÃ CAvÀºÀ vÀvÀÛ÷éeÁÕ£À. EAvÀºÀ, ¸ÀPÀ® UÀ½UÀÆ ±ÉæÃAiÀÄ¸Àì£ÀÆß »vÀªÀ£ÀÆß 

GAlÄªÀiÁqÀÄªÀ DvÀäeÁÕ£ÀªÀ£ÀÄß ªÉÃzÀUÀ¼ÉA§ QëÃgÀ¸ÁUÀgÀ¢AzÀ vÀ£Àß ¥Àæ¸À£ÀßUÀA©üÃgÀ¨sÁµÀågÀZÀ£ÉAiÀÄ 

ªÀÄÆ®PÀ JwÛ vÀAzÀÄ C£ÀÄUÀæ»¹zÀ£ÉÆÃ CAvÀºÀ ¯ÉÆÃPÉÊPÀ¥ÀÆdå£ÀÆ, ¥ÀgÀªÀÄPÁgÀÄtÂPÀ£ÀÆ DVgÀÄªÀ 

²æÃ±ÀAPÀgÀ£À£ÀÄß £Á£ÀÄ vÀ¯É¨ÁV £ÀªÀÄ¸ÀÌj¸ÀÄvÉÛÃ£É.   
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                 CºÀA gÀÄzÉæÃ©üªÀð¸ÀÄ©ü±ÀÑgÁªÀÄåºÀªÀiÁ¢vÉåöÊgÀÄvÀ «±ÀézÉÃªÉÊB | 
CºÀA «ÄvÁæªÀgÀÄuÉÆÃ¨sÁ ©ü¨sÀªÀÄåðºÀ«ÄAzÁæVßÃ CºÀªÀÄ²é£ÉÆÃ¨sÁ || 

 
EzÀÄ IÄUÉéÃzÀzÀ°è DªÀiÁßvÀªÁVgÀÄªÀ MAzÀÄ ªÀÄ£ÀÛç. 10 £ÉAiÀÄ ªÀÄAqÀ®, 10 £ÉAiÀÄ C£ÀÄªÁPÀ 125 £ÉAiÀÄ 
À̧ÆPÀÛzÀ°è ¥ÀæxÀªÀÄªÀÄ£ÀÛç. F À̧ÆPÀÛzÀ°è MlÄÖ 8 IÄPÀÄÌUÀ½ªÉ. F JAlÄ IÄPÀÄÌUÀ¼À°è 2 £ÉAiÀÄ IÄPÀÄÌ ªÀiÁvÀæ 

 
ªÉÃzÁ£ÀÛUÀ¼À°è 

 ‘ªÁPï’ 
DA¨sÀætÂÃ. CA¨sÀæt À̧å 

C¥ÀvÀåA ¹ÛçÃ DA s̈ÀætÂÃ. ªÁPï ZÀ C¸Ë DA¨sÀætÂÃ ZÀ ªÁUÁA s̈ÀætÂÃ. 
‘CºÀA gÀÄzÉæÃ©üB.. ..’ JAzÀÄ ªÀÄÄAvÁV ‘KvÁªÀwÃ 

ªÀÄ»£Á ¸ÀA§¨sÀÆªÀ’ V£À JAlÄ IÄPÀÄÌUÀ½AzÀ  
ªÀÄvÀÄÛ ‘ À̧vÀåA eÁÕ£ÀªÀiï C£À£ÀÛA §æºÀä’ JAzÀÄ 

®  zÉÃªÀvÉ. EzÀÄ zÉÃ«Ã À̧ÆPÀÛ
 

- IÄUÉéÃzÀzÀ 4-3-26 gÀ°è DªÀiÁßvÀªÁVgÀÄªÀ 
 IÄPÀÄÌUÀ¼À°è ‘CºÀA ªÀÄ£ÀÄgÀ¨sÀªÀA ¸ÀÆAiÀÄð±ÀÑ CºÀA PÀQëÃªÁ£ï .. .. ’ 

ªÁªÀÄzÉÃªÀ£ÀÄ PÀAqÀÄ vÀ£Àß 
   - 

  
1. zÀ°èAiÀÄÆ, À 

,  
PÀÆqÀ ¸ÀévÀ£ÀÛçªÁV   
  

2. 
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¸ÀÄzsÁ¹kÑ£À Ȩ́¥ÉÖA§gï 2024 

3. ¹ 

gÀ   
 

      FUÀ F JAlÄ IÄPÀÄÌUÀ¼À - 
1. CºÀA gÀÄzÉæÃ©üB .. ..  

 
 

2. CºÀA ¸ÉÆÃªÀÄªÀiÁºÀ£À¸ÀªÀiï .. ..  

 ªÉÄÃ°£À JgÀqÀ
vÉAiÀÄ  

 
 

3.  gÀÄªÀ 

 DzÀ £À£Àß£ÀÄß 
zÉÃªÀvÉUÀ¼ÀÄ J É̄è®Æè JAzÉAzÀÆ  ‘vÀ¸ÁäzÁvÀädÕA ºÀåZÀðAiÉÄÃvï ¨sÀÆwPÁªÀÄB’ JAzÀÄ 

 
 

4. ªÀÄAiÀiÁ ¸ÉÆÃ C£ÀßªÀÄwÛ .. .. 
 

A

 
 

5. CºÀªÉÄÃªÀ À̧éAiÀÄ«ÄzÀªÀiï .. ..  

EaÒ À̧ÄvÉÛÃ£ÉAiÉÆÃ CªÀgÀ gÀ£ÁßV ªÀiÁqÀÄvÉÛÃ£É. CªÀgÀ£ÀÄß 
 

À¼À°èAiÀÄÆ PÀÆqÀ ‘ Ȩ́ÆÃ„£ÉéÃµÀÖªÀåB’, ‘ ’ ‘vÀ ’ JAzÀÄ 
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6. CºÀA gÀÄzÁæAiÀÄ .. .. 
 

AiÀiÁ  
 

7. CºÀA ¸ÀÄªÉÃ .. ..   ¦vÁ) F 

‘ À̧ªÀÄÄzÉæÃ’ 

AiÀiÁ  

 
 

 

8. CºÀªÉÄÃªÀ ªÁvÀ EªÀ .. .. 
ªÀ£ÀÆß   , £Á£ÀÄ ªÀiÁvÀæ 

gÀÄvÉÛÃ£É. ‘CvÀåwµÀ×zÀÝ±ÁYÄÎ®ªÀiï’ 
zÁåªÁ PÁ¯ÁwÃvÀ£ÁV J®èPÀqÉAiÀÄ°èAiÀÄÆ 
EgÀÄvÉÛÃ£É. E°è ‘ ’  
CzsÁågÉÆÃ¥ÀzÀÈ¶Ö¬ÄAzÀ 

 
 

     £ÉßÃ     
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²æÃªÁ°äÃQªÀÄÄ «gÀavÀ ²æÃªÀÄzÁæªÀiÁAiÀÄtªÀÄºÁPÁªÀåzÀ°è 

GvÀÛgÀPÁAqÀzÀ PÀxÉUÀ¼ÀÄ 

 
«zÁé£ï qÁ|| ¸ÀvÀå£ÁgÁAiÀÄt vÀ®PÁqÀÄ 

M.A. P.Hd., 
ªÀÈvÀÛ G¥À zÉÃð±ÀPÀgÀÄ ºÁUÀÆ UËgÀªÀ ¸À®ºÁUÁgÀgÀÄ 

¥ÁæZÀå«zÁå¸ÀA±ÉÆÃzsÀ£Á®AiÀÄ, ªÉÄÊ¸ÀÆgÀÄ «±Àé«zÁå ®AiÀÄ 

ªÉÄÊ¸ÀÆgÀÄ. 

 

ªÉÆzÀ®£ÉAiÀÄ ¸ÀUÀð 
[¥ÀmÁÖ©ü¶PÀÛ£ÁV CAiÉÆÃzsÉåAiÀÄ gÁd¹AºÁ¸À£ÀzÀ°è PÀÄ½vÀÄ gÁdå±Á¸À£ÀªÀ£ÀÄß ªÀiÁqÀÄwÛgÀÄªÀ ²æÃgÁªÀÄ£À£ÀÄß UËgÀ«¹ C©ü£ÀA¢¸À®Ä ªÀÄºÀ¶ðUÀ¼ÀÄ 

§AzÀÄzÀÄ  CªÀgÉÆqÀ£É ²æÃgÁªÀÄ£À PÀÄ±À®¥Àæ±Éß ºÁUÀÆ CªÀÄÆ®å¥Àæ±ÉßUÀ¼ÀÄ] 

 
¥Áæ¥ÀÛgÁdå¸Àå gÁªÀÄ¸Àå gÁPÀë¸Á£ÁA ªÀzsÉÃ PÀÈvÉÃ | 

DdUÀÄäB IÄµÀAiÀÄB ¸ÀªÉÃð gÁWÀªÀA ¥Àæw£À ÝvÀÄªÀiï || 
(ªÁ.gÁ. G.PÁA. 1-1) 

 

CAiÉÆÃzsÉåAiÀÄ gÁd¹AºÁ¸À£ÀzÀ°è zÀ±ÀgÀxÀ£À ªÀÄUÀ ²æÃgÁªÀÄ£ÀÄ ¥ÀmÁÖ©ü¶PÀÛ£ÁV zsÀªÀÄð¢AzÀ 

gÁdå¨sÁgÀªÀ£ÀÄß ªÀiÁqÀ®Ä vÉÆqÀVzÀ£ÀÄ. zsÀªÀÄð±Á¸ÀPÀ£ÁzÀ ²æÃgÁªÀÄ£À£ÀÄß UËgÀ«¹ C©ü£ÀA¢¸À¨ÉÃPÉA§ 

D¸É¬ÄAzÀ ¨ÉÃgÉ¨ÉÃgÉ PÀqÉUÀ¼À 

UÁUÀåð, UÁ®ªÀ, ªÉÄÃzsÁwyAiÀÄ ªÀÄUÀ PÀtégÀÄ. zÀQëtzÀ PÀqÉAiÀÄ°èzÀÝ ¸Àé¸ÁÛ÷åvÉæÃAiÀÄ, £ÀªÀÄÄa, ¥ÀæªÀÄÄa, 

CUÀ¸ÀÛ÷å, Cwæ, ¸ÀÄªÀÄÄR, «ªÀÄÄRgÀÄ. µÀzÀÄÎ, PÀªÀµÀ, zsËªÀÄå, 

IÄµÁå±ÀæªÀÄUÀ¼À°è £É¯É¹zÀÝ ªÀ¹µÀ×, PÀ±Àå¥À, Cwæ, «±Áé«ÄvÀæ, UËvÀªÀÄ, dªÀÄzÀVß, ¨sÀgÀzÁédgÉA§ 

¸À¥ÀÛ¶ðUÀ¼ÀÄ §AzÀgÀÄ.  F IÄ¶UÀ¼À ¸ÀªÀÄ¸ÀÛUÀÄA¥ÀÄUÀ¼À°è MAzÉÃ ºÉ¸Àj£À C£ÉÃPÀ IÄ¶UÀ½zÀÝgÉ£ÀÄßªÀÅzÀÄ 

UÀªÀÄ£ÁºÀð. EªÀgÉ®ègÀÆ ºÉÆ¼ÉAiÀÄÄªÀ CVßUÉ ¸ÀªÀiÁ£ÀgÁ

ªÉÃzÀUÀ¼À°è, DgÀÄ ªÉÃzÁAUÀUÀ¼À°è, DgÀÄ ±Á¸ÀÛçUÀ¼À°è, zÀ±Àð£ÀUÀ¼À°è ºÁUÀÆ EvÀgÀ J®è §UÉAiÀÄ 

±Á¸ÀÛç
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J¯ÉÊ zÁégÀ¥Á®PÀ£ÉÃ! 

CAiÉÆÃzsÁå¥Àw ²æÃgÁªÀÄ£À£ÀÄß £ÉÆÃr CªÀ£ÉÆqÀ£É ªÀiÁvÀ£ÁrPÉÆAqÀÄ ºÉÆÃUÀ®Ä £ÁªÉ®ègÀÆ 

 JAzÀÄ ºÉÃ½zÀgÀÄ. 

¨ÉÃgÉAiÀÄªÀgÀ ªÀÄ£ÉÆÃUÀvÀC©ü¥ÁæAiÀÄªÀ£ÀÄß CjAiÀÄÄªÀÅzÀgÀ°è  

ZÀvÀÄgÀ£ÁzÀ, ¸ÀzÁZÁjAiÀiÁzÀ, zsÉÊAiÀÄðªÀAvÀ£ÁzÀ D zÁégÀ¥Á®PÀ£ÀÄ ºÀÄtÂÚªÉÄAi

M¼ÀUÉ PÀgÉvÀgÀ®Ä ºÉÃ½zÀ£ÀÄ. zÁégÀ¥Á®PÀ£ÀÄ PÀÆqÀ¯ÉÃ J®è ¥ÀÆdåªÀÄºÀ¶ðUÀ¼À£ÀÄß ²æÃgÁªÀÄ£À §½UÉ 

PÀgÉvÀAzÀ£ÀÄ. 

 

vÀ£Àß §½ §AzÀ ªÀÄºÀ¶ðUÀ¼É®ègÀ£ÀÆß PÀAqÀ ²æÃgÁªÀÄ£ÀÄ PÀÆqÀ¯ÉÃ ¹AºÁ¸À£À¢AzÀ ªÉÄÃ¯ÉzÀÄÝ, PÉ¼ÀV½zÀÄ 

, 

  

  

vÁ£ï ¸ÀA¥Áæ¥ÁÛ£ï ªÀÄÄ Ã£ï zÀÈµÁÖ÷é ¥ÀævÀÄåvÁÜAiÀÄ PÀÈvÁkÓ°B | 

¥ÁzÁåWÁåð¢©ügÁ£ÀZÀåð UÁA ªÉÃzÀå ZÀ ¸ÁzÀgÀªÀiï || 
(ªÁ.gÁ. G.PÁA. 1-11) 

 

£ÀA

¸ÀÄªÀtðªÀÄAiÀÄ D¸À£ÀUÀ¼ÁVzÀÄÝªÀÅ. PÀÄ¸ÀÄjPÉvÀÛ£ÉAiÀÄ PÉ®¸ÀUÀ¼À£ÀÄß CªÀÅUÀ½UÉ ªÀiÁrzÀÝgÀÄ. CªÀÅ 

«±Á®ªÁVAiÀÄÆ, JvÀÛgÀªÁVAiÀÄÆ, ªÀÄ£ÉÆÃºÀgÀªÁVAiÀÄÆ EzÀÄÝ PÀÄ½vÀÄPÉÆ¼Àî®Ä vÀÄA¨Á 

C£ÀÄPÀÆ®ªÁVzÀÝªÀÅ. D¸À£ÀUÀ¼ÀªÉÄÃ¯É zÀ¨sÉðUÀ¼À£ÀÄß ºÀgÀr fAPÉAiÀÄ ZÀªÀÄðUÀ¼À£ÀÄß ºÁQzÀÝgÀÄ. CAvÀºÀ 

 

 

gÁªÉÄÃt PÀÄ±À®A ¥ÀÈµÁÖB ¸À²µÁåB ¸ÀÄ¥ÀÄgÉÆÃUÀªÀiÁB | 

ªÀÄºÀµÀðAiÉÆÃ ªÉÃzÀ«zÉÆÃ gÁªÀÄA ªÀZÀ£ÀªÀÄ§ÄæªÀ£ï ||  
(ªÁ.gÁ. G.PÁA. 1-13) 

 

zsÀªÀiÁðvÀä£ÁzÀ gÀWÀÄPÀÄ®w®PÀ ²æÃgÁªÀÄ£ÉÃ! 

 CzÀÈµÀÖªÀ±Ávï £ÁªÉ®ègÀÆ, 

7
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£ÁªÉ®ègÀÆ ¨sÁUÀå±Á°UÀ¼ÉAzÉÃ w½AiÀÄÄvÉÛÃªÉ.  «±ÉÃµÀªÁV ¯ÉÆÃPÀzÀ d£ÀgÉ®ègÀ ¦ÃqÀPÀ£ÁVzÀÝ 

 gÀÄ 

ªÀÄ

ºÉAqÀw ¹ÃvÉAiÀÄ£ÀÄß ¥ÀqÉzÀÄ FUÀ E°è ¥ÀmÁÖ©ü¶PÀÛ£ÁVgÀÄªÀÅzÀ£ÀÄß £ÁªÀÅ PÀuÁÚgÉ £ÉÆÃqÀÄwÛzÉÝÃªÉ. EzÀÄ 

£ÀªÀÄä ¨sÁUÀå«±ÉÃµÀªÁVzÉ. J¯ÉÊ 

§®ªÀ£ÀÄß vÀÄA©zÁÝgÉ.  PË¸À¯Áå, ¸ÀÄ«ÄvÁæ PÉÊPÉÃ¬ÄÃ ªÉÆzÀ¯ÁzÀ vÁAiÀÄA¢gÉÆqÀ£É. D¥ÀÛgÉÆqÀ£É, 

UÉ¼ÉAiÀÄ

ÀÅzÀÄ £ÀªÀÄä ¥ÀÄtåªÁVzÉ. 

 

±ÀjÃgÀªÀ£ÀÄß ºÉÆA¢zÀÝ, ¥ÀªÀðvÀzÀAvÉ CWÀÈ±Àå

«²gÀ¸ï

AiÀÄÄzÉÆÞÃ£ÀävÀÛ, ªÀÄvÀÛ JA©§âgÀ£ÀÄß, AiÀÄdÕPÉÆÃ¥À, zsÀÆªÀiÁæPÀë- ªÉÆzÀ¯ÁzÀ C£ÉÃPÀ ªÀÄºÁ£ï 

§°µÀ×gÁzÀ gÁPÀë¸ÀgÀ£ÀÄß, CªÀgÀÄ ªÉÄÃ¯É¸ÉzÀ ±À¸ÁÛç¸ÀÛçUÀ¼À£Éß¯Áè £Á±ÀªÀiÁr CªÀgÉ®ègÀ£ÀÆß 

¸ÀéUÀð-ªÀÄvÀåð-¥ÁvÁ¼À¯ÉÆ

ªÀiÁrzÉ. CªÀ£ÀÄ ¥ÀæAiÉÆÃV¹zÀ 

¥ÀæRgÀªÁzÀ ±À¸ÁÛç¸ÀÛçUÀ½AzÀ £Á±ÀªÀiÁr PÉÆAzÀÄºÁQzÀÝAvÀÆ 

CzÀÄãvÀªÁzÀ PÁAiÀÄðªÉÃ DVzÉ. PÁ®¥ÀÄgÀÄµÀ£ÀAvÉ ºÉÆÃgÁqÀ®Ä §AzÀÄ ªÀÄgÉAiÀiÁV J®èPÀqÉ 

gÀÆ ZÀvÀÄgÀvÉ¬ÄAzÀ 

£ÁUÀ¥Á±À¢AzÀ ©r¹PÉÆAqÀÄ ªÀÄvÉÛ CªÀ£ÉÆqÀ£É ºÉÆÃgÁr¢j. «±ÉÃµÀªÁV EAvÀºÀ 

PÉÆAzÀÄºÁQzÀ£ÀÄ JA§ÄzÀÄ ¸ÁªÀiÁ£ÀåªÁzÀ «µÀAiÀÄªÉÃ£À®è. KPÉAzÀgÉ EAzÀæfvÀÄÛªÀ£ÀÄß PÉÆ®è®Ä 

AiÀiÁjAzÀ®Æ ¸ÁzsÀå«gÀ°®è. CªÀ£ÀÄ AiÀÄÄzÀÞPÀÄ±À°AiÀiÁVzÀÝ£ÀÄ. ªÀiÁAiÀiÁAiÀÄÄzÀÞªÀ£ÀÄß ªÀiÁqÀÄªÀÅzÀgÀ°è 

C AvÀºÀ 

±ÀQÛ±Á°AiÀiÁzÀ  

gÁªÀt£À ªÀÄUÀ EAzÀæfvÀÄÛªÀ£ÀÄß PÉÆAzÀÄºÁQzÀ£ÉA§ CzÀÄãvÀªÁzÀ «ZÁgÀªÀ£ÀÄß PÉÃ½zÁUÀ £ÁªÉ®ègÀÆ 

8
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¸ÀÛA©üÃ¨sÀÆvÀgÁzÉªÀÅ, D±ÀÑAiÀÄð¥ÀmÉÖªÀÅ.  ªÉÄÃWÀ£ÁzÀ EAzÀæfvÀÄÛªÀ£ÀÄß ®PÀë÷ät£ÀÄ PÉÆAzÀÄzÀÄ 

ªÀÄºÀzÀzÀÄãvÀªÁzÀ PÁAiÀÄðªÉÃ ¸Àj. zÀÄµÀÖgÁPÀë¸ÀgÁzÀ gÁªÀt, PÀÄA¨sÀPÀtð, EAzÀæfvï ªÉÆzÀ¯ÁzÀ 

£ÀÄß £ÀÄß, 

PÀ¦«ÃgÀgÀ£ÀÄß ºÁUÀÆ 

¸ÀºÀPÀj¹zÀ «©üÃµÀt ªÉÆzÀ¯ÁzÀ gÁPÀë¸À«ÃgÀgÀ£ÀÄß £ÁªÉ®ègÀÆ C©ü£ÀA¢¸ÀÄvÉÛÃªÉ, ¥Àæ±ÀA¹¸ÀÄvÉÛÃªÉ, 

UËgÀ«¸ÀÄvÉÛÃªÉ. 

 

J¯ÉÊ gÀWÀÄªÀA±À¢£ÀªÀÄtÂAiÀiÁzÀ gÁªÀÄZÀAzÀæ£ÉÃ! gÁªÀuÁ¢gÁPÀë¸ÀgÀ eÉÆvÉeÉÆvÉAiÀÄ°èAiÉÄÃ zÀAqÀPÁgÀtå 

£ÀÆß

®PÀë÷ät£À

¸ÀPÀ®ªÀÄAUÀ¼ÀUÀ¼ÀÆ GAmÁUÀ°. ±ÀÄ¨sÀªÁUÀ°  JAzÀÄ ªÀÄºÀ¶ðUÀ¼É®ègÀÆ ªÀÄÄPÀÛPÀAoÀ¢AzÀ ºÉÆUÀ½, 

C©ü£ÀA¢¹ D²ÃªÀð¢¹zÀgÀÄ.  

zÀvÁé ¥ÀÄtå«ÄªÀiÁA «ÃgÀ ¸ËªÀiÁåªÀÄ¨sÀAiÀÄzÀQëuÁªÀiï | 

¢µÁÖ÷å ªÀzsÀð¹ PÁPÀÄvÀì÷Ü dAiÉÄÃ£Á«ÄvÀæPÀ±Àð£À || 
(ªÁ.gÁ. G.PÁA. 1-33) 

 

¥À«vÁævÀägÁzÀ ªÀÄºÀ¶ðUÀ¼É®ègÀ «±Áé¸À¥ÀÆªÀðPÀªÁzÀ ªÀiÁvÀÄUÀ¼À£ÀÄß PÉÃ½zÀ ²æÃgÁªÀÄ£ÀÄ vÀÄA¨Á 

A

- 

 

±ÀÄævÁé vÀÄ ªÀZÀ£ÀA vÉÃµÁA ªÀÄÄ Ã£ÁA ¨sÁ«vÁvÀä£ÁªÀiï | 

«¸ÀäAiÀÄA ¥ÀgÀªÀÄA UÀvÁé gÁªÀÄB ¥ÁækÓ°gÀ§æ«Ãvï || 
(ªÁ.gÁ. G.PÁA. 1-37) 

 

ºÀÈzÀAiÀÄ¢AzÀ £À£Àß£ÀÄß 

ºÉÆUÀ½, UËgÀ«¹, D²ÃªÀð¢¹zÀÄzÀÄ £À£ÀUÉ §ºÀ¼À D£ÀAzÀªÀ£ÀÄß PÉÆnÖzÉ. £Á£ÀÄ zsÀ£Àå£ÁzÉ, 

£ÀÄ PÉÆAzÀzÀÄÝ PÀÄA¨sÀPÀtð 

9
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gÀºÀ¸ÀåªÁzÀÄzÀ®è JAzÁVzÀÝgÉ, £Á£ÀÄ PÉÃ¼À§ºÀÄzÁzÀ «µÀAiÀÄ 

uÉ ªÀiÁqÀÄwÛ®è. §zÀ¯ÁV ºÉÃ½gÉAzÀÄ 

¨ÉÃrPÉÆ¼ÀÄîwÛzÉÝÃ£É. gÁªÀt£À ªÀÄUÀ EAzÀæfvÀÄÛªÀÅ ¸ÀéUÁð¢ü¥Àw EAzÀæ£À£ÀÄß UÉzÀÄÝ EAzÀæfvï  JA§ 

 

 

PÀxÀA ¦vÀÄ±ÁÑ¥Àå¢üPÉÆÃ ªÀÄºÁºÀªÉÃ 

±ÀPÀæ¸Àå eÉÃvÁ » PÀxÀA ¸ÀgÁPÀë¸ÀB | 

ªÀgÁ±ÀÑ ®¨ÁÞB PÀxÀAiÀÄ¸Àé ªÉÄÃ„zÀå 

¥Áæ¥ÀÈZÀÒvÁ¸Àå ªÀÄÄ ÃAzÀæ ¸ÀªÀðªÀiï || 
(ªÁ.gÁ. G.PÁA. 1-41) 

 

vÀAzÉVAvÀ®Æ C¢üPÀ§®±Á°AiÀiÁV 

w½¸ÀÄªÀ PÀ  

 
E°èUÉ ªÁ°äÃQgÁªÀiÁAiÀÄtzÀ GvÀÛgÀPÁAqÀzÀ°è 

ªÉÆzÀ®£ÉAiÀÄ ¸ÀUÀðzÀ PÀxÉAiÀÄÄ ªÀÄÄV¬ÄvÀÄ. 

 
.. ..  ªÀÄÄA¢£À ¸ÀAaPÉAiÀÄ°è ªÀÄÄAzÀÄªÀgÉAiÀÄÄvÀÛzÉ 
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चत�ुोिक भागवतम्  

Smt. Indira Shastry 

Bhagavata is a Maha Purana written by Sri. Veda Vyasa. This Maha Purana has both Bhakti and 
Jnana explained through several stories. Even though the theme of Bhagavata is Bhakti, Advaita 
jnana expounded by Adi Shankara Bhagavatpadaacharya is very lucidly explained in this Purana. 
This Maha purana has 18,000 shlokas. The gist of the whole Purana is presented in the 2nd 
Skandha, 9th chapter from shloka 32 to shloka 35. Thus, this portion is very well familiar amongst 
scholors   as चतुः�लोक� भागवतम ्or as मूल भागवतम.् That is why the 2nd Skandha is considered 
as the origin for the original Bhagavata, over which subsequent ideas were built upon. In 
Chatushloki Bhagavata consisting of four shlokas, Bhagavan Narayana explains to Chaturmukha 
Brahma, the entire philosophical essence of not only the Bhagavata but the essence of all the    
Upanishads in four divisions as ��मत�वम,् मायात�वम,् जग��वम ्and िज�ासुत�वम.्  

   

In this Purana, Mahavishnu or Narayana is portrayed as Supreme Paramatma, who is said to be 
none other than the Brahman which is the very subject of all Vedantas.  His incoronations, 
purpose and Leela are explained in several Skanda’s.  From Dashama Skanda, Krishnavatara is 
explained starting from his Baala Leela.  

The preabmble for these 4 shlokas is as follows:  

Chaturmukha Brahma was born from the navel of Mahavishnu. When he took birth, he saw only 
water everywhere and did not know what to do. He suddenly heard the word “तप:”. Then he 
started doing tapas on Nirguna Paramatma. Mahavishnu gave him his vision. Then, he asked 
Chaturmukha Brahma to ask for a boon. Brahma asked about the creation aspect and the ultimate 
reality. Mahavishnu then explains to Chaturmukha Brahma that Samyajjnana, which is the 
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ultimate reality, which is Parama Rahasya, which is associated with भि�तयोगय�ुत�व�ान in four 
shlokas which is very popularly termed as चतुः�लो�कभागवतम.् This is the quintessence of 
Bhagavatha Purana. Let’s try to understand the message given to the entire mankind through 
these 4 Shlokas.  

�ीभगवानुवाच ।  

अहमेवासमेवा�े ना�य�य�सदस�परम ्।।1।। 
प�चादहं यदेत�च योऽव�श�येत सोऽ��यहम ्॥1 

 
Bhagavan says: It is Me, who existed in the beginning, before creation. The �थूल and सू�म �प 
�प�च, Pradhaana, which is different than this, was also in me only and there was nothing other 
than Me. After the creation, the �प�च that appears is also Me only. After the destruction of the 
स�ृट�प�च also, what remains is Me only. Since I don’t have the beginning or end, I am अनािद 
and अन�त, thus I am प�रपूण�. 

  

So, what Bhagavan Narayana is trying to say through this shloka, is: there was neither सत ्nor 
असत.् Before creation Nothing else existed, nor anything that transcends the creation also did 
exist. So, Bhagavan says, that which you see now is also Me, and after destruction of this created 
universe also, what remains will also be Me only. That is during the time of creation, brahman is 
in the form of Jagat and after the destruction of the created universe, brahman alone will be there.   

That means when Paramatma was in कारणाव�था, prakruti in the form of division of Nama and 
Roopa, will be the body of paramatma. In his काया�व�था, division of Prakruti and Purusha, as 
name and form will become his Shareera. It’s said that Brahman is चेतनाचेतन�वल�ण. But in that 
�ाकृ�तकशर�र, of both Chetana and Achetana Vastu, Paramatma will not go through the Vikaras. 
He is stable कूट�थ, �न�व�कार� । 

In Bhagavad Gita, Lord Krishna says:  

दे�हनोऽि�म�यथा देहे कौमारं यौवनं जरा। (2.13) Meaning, this innate Jeeva that dwells within a 
physical body- witnesses childhood, youth, old age, and death. Just like how jeevatma does not 
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go through the Shad Vikara जायते, अि�त, प�रणमते, वध�ते, अप�ीयत ेन�य�त इ�त. and only the 
shareera goes through that, same way that Paramatma also does not go through the vikara in the 
form of ajnana, dukha, Parinama, jadattva and other Vikaras in reality. Therefore, there is no 
doubt that brahman is सदस� �वल�ण. न स��नासद�ुयते । (भ.गी. 13-12). 

 

Bhagavan says, before the creation, even during the time of creation and during Pralaya kaala, 
myself, kaala and prakruti existed. But in pralaya, kaala and prakruti appeared to exist as different 
than me. Even then, they were under the influence of my Maya and were not independent. Then 
even during the ि�त�थ काल, I am this Jagat only. Therefore, in all the three periods of time, in 
काल�य, I am independent. Therefore, Ishvara is �वत�� त�व. Jeeva, Prakruti and others are 
अ�वत�� त�व. The word अहमेव denotes that Bhagavan is सदस� �वल�ण, सव��म ्and सव� शि�त. 

अहमेव आसम ्indicates, for जगत ्सिृ�ट, पालन and संहार the Paramaatma is the cause.  

Brahman, who is सव��म,् सव� शि�त, सव� �यापक in all the 3 periods of time in the entire 
Brahmanda, who has taken over the entire universe as एकमेव अ��वतीयं ��म with Guna and 
Kriya, that brahman should be known as Paramatma tattva. This explains the Brahma Tattva.  

  

The next shloka talks about Maya shakti of Brahman. 

ऋतेऽथ� य��तीयेत न �तीयेत चा�म�न । 
त��व�यादा�मनो मायां यथाऽऽभासो यथा तमः ॥२॥ 

 
Bhagavan says: Whatever appears to be significant besides me, has no reality in itself. It is unreal 
like a reflection, like appearance, where there is nothing of value or it’s like darkness. Know this 
Avidya as my maya shakti. This is the Maya tattva.  

ऋतेऽथ�म ्denotes that paramatma’s body is पर�पर �वल�ण चेतनाचेतन शर�र.  

It’s said as या मा सा माया --- this is the definition of maya. What does not exist absolutely is 
Maya. Maya is that which appears to be there without it actually being there.  Maya makes the 
unreal appear as real, and the real difficult to perceive.  Paramatma says that Maya takes place in 
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him, and He uses Maya as his shakti. But he is beyond Maya and is untouched by it.  Maya is the 
creative power of Paramatma. Due to Maya, Avikaari Brahman appears as the world, but it does 
not actually become the world. There is a shloka which says that Maya is: 

मु�यतो �व�णु शि�त: मायाश�देन भ�यते 
उपचारत�तु �कृ�त: जीव�चैव �ह भ�यते ॥
सव� परे ि�थतम�प नैव त�े�त भ�यते 

The word Maya is declared as predominantly Vishnu’s Shakti. For pretense, it’s said as prakruti 
or as jeeva. Even though everything is in supreme Brahman, it’s said as non-existent. 

Maya has two shakti’s as Avarana and Vikshepa. In the case of Rajju-Sarpa, first, the reality, 
which is the rope, is covered or concealed. This is done by the Avarana shakti. Second, the maya 
vastu, the snake, is projected by the vikshepa shakti. The Avarana shakti is called the power of 
concealment and the vikshepa shakti is the power of projection. Avarana is the cause, 
and vikshepa is the effect.  

Avarana is covering the Atma Chaitanya in us and projecting it as jeeva. Creating Atma-abhimana 
in Shareera is Vikshepa shakti. This explains the माया त�व. 

 
-To be continued 
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Avidy : bh va, b ja or mithy jñ na? or, the story of the eighteenth elephant 

 

The relation of deep sleep to a ‘Fourth’ is crucial as it bears on the purported location of .  By 

differentiating deep sleep from a transcendent fourth state, the opponent seeks to locate root  

in the state of deep sleep, thus protecting ultimate reality from the charge of subtle differentiation.  

The Upani ad where a ‘fourth’ ( ) is most clearly mentioned is the   

commentary on this short Upani ad is part of his commentary on the Gau - s, into which 

it is integrated.  Satchidanandendra, who does not wish to concede the existence of root  in 

deep sleep, approaches the problem by arguing that there are only three states, not four, according 

GKBh.1   Here it is important to be careful.  In his summary 

recapitulating a method for refuting  as an entity based on the authority of  

( ), one point he makes is that  passages 

do not set out a pure state separate from deep sleep (su uptyatirikta-  v 

1 MN 174. 

Avidy : bh va, b ja or mithy jñ na? or, the story of the eighteenth elephant 

 

Y. Subba Rao, known as the renunciant Swami Satchidanandendra Sarasvati, was 

indebted.  Well before Paul Hacker, the German indologist who is largely 

credited with the approach by scholars outside India,1 Satchidanandendra 

tradition which recognised the differences between the founding period of 

Gau

Advaitins who subtly altered and transformed those teachings in their own 

interpretations.   

 

1  8 (2004): 
157-81, esp. pp.166-68. 

24

19



  JOURNAL  SEPTEMBER – 2024  
 
 

2 5

).  s translation goes on to say, that ‘if certain Vedic texts speak of 

“dreamless sleep and ‘the Fourth’” one is forced (by the teaching of the Veda taken as a whole) to 

take the two terms as having equivalent value,’ which might misleadingly suggest synonymity.2  

Rather, the ‘fourth’ is not a state at all,3 but is precisely other than all states, or, putting it differently, 

kara would put it, are merely superimpositions.  Thus, 

following Gau and 

dreaming, there is  as misconception, in deep sleep, there is the absence of conception.   This 

lack cannot be equated with a real entity ( ), which is not the topic of such passages.  Rather 

their end is to make known (avi )4 or  seen as misconception.  This 

view of  is faithful to that on superimposition,  as misconception, found throughout 

kara’s works.5 

 

Before returning to this issue below, it will be useful to look at how Satchidanandendra, on the basis 

of triple foundation and commentarial passages, does actually characterise deep sleep.  Seen as a 

place of tranquillity (a positive way of putting absence of conception) and even pleasantness or ease 

(sukha), it can, from a conventional standpoint, be taken as an analogy for liberation.  But this should 

neither be understood as equating liberation with deep sleep nor be misunderstood as a substantive 

teaching about  as an entity. The first argument requires us to understand how analogy works, 

2 Rather, Satchidanandendra carefully says: ‘despite what is set out in some places, in order not to deny the common 
function (  ) of deep sleep and the fourth being resting places.’ MN 157, p.196. 

.    
 

3 cf MN 174, p.219.      | MN 
155 concedes it only for the sake of argument and to reject the notion that trace   continues to exist for the one 
who knows the ultimate before the final death.  Such a view of  as   

Journal of Hindu Studies 9 (2016):1-28. 
4 MN 157, p.196.   

   
5 cf his remark in BSBh 2.3.40: “… -
bhavati …       |” which Satchidanandendra quotes in MN 
157, p.194. For further discussion and references, see J.G. Suthren Hirst, , pp.85-88 and index. 
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namely by comparison on a key point, without collapsing the (conventional) difference between the 

example and what is exemplified.  The point of comparison here is the freedom from suffering and 

dis-ease (du kha) due to the lack of the constructions of misconception in both deep sleep – to which 

the individual self resorts for respite from the problems of waking and dreaming – and final isolation or 

liberation (kaivalya 

Satchi kara puts it in B yakopani ya 4.3.34, the  

directly experiences the self in deep sleep,6 for there are no intermediary differentiations of 

conventional subject-object experience to occlude that realisation.  kara’s 

long commentary on 3.2.7 makes clear, by apparent contrast with experience in the 

simply the supreme self, accord

in the s” (BS 3.2.7).’7  kara is, of course, frequently at pains to point out that, in reality all 

three states, waking, dreaming and deep sleep, are nothing other than the supreme Self.  But the 

particular teaching that ‘the state of deep sleep is indeed the self’ has ‘the purpose of ascertaining 

that the individual self ( ) is the self which is brahman and of ascertaining that it is free from the 

conventional dealings of dreaming and waking’,8 thereby ruling out the possibility that its purpose is to 

establish the existence of  as a real entity, the point Satchidanandendra wishes to 

demonstrate.9  

    

,     

7 MN 159, p.197.   (BS 3.2.7)  ity ucyate.   (  
)     |     

8 BSBh  3.2.7, p.635, ll.3-4. [ ] prayojanam asti 
svapn . [   ]   

   |   |  In -
, ed. J.L. Shastri (Delhi: Motilal Banarsidass,  1996 

reprint). 
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Notwithstanding all this, the person in deep sleep will wake up, because their misconceptions have 

not been entirely removed, as Satchidanandendra acknowledges at the end of his section exploring 

the s themselves.10  This makes deep sleep unlike liberation, from which there is no 

return, since true cognition has arisen an kara 

(  ).11  kara’s paralleling of deep sleep with 

kara’s judgment,  as 

misconception, and specifically as a real entity, is absent from both. 

 

Initially, the opponent tries to argue back that the very fact that a person awakens from deep sleep is 

proof that  as an entity exists in deep sleep.  Otherwise, how can that awakening be explained?  

The argument put forward by Satchidanandendra – that it occurs because misconception has not yet 

been entirely rooted out - is specious, because it just sidesteps the problem.  But then the opponent 

takes a more subtle tack.  Actually, concedes the opponent, you are right.  There is no  in the 

sense of false cognition in deep sleep.  That is why there is no suffering and indeed even happiness. 

 For in deep sleep  is not clearly experienced because of the absence of ego.  But, in 

awakening, its cause having been brought out (by the ego thinking), “I do not know this.  I am 

really confused,” it occurs as the object of clear experience. To this extent, having established 

10 MN 159, p.198.  
       |    ‘For as 

long as being a transmigrator, constructed through ignorance, is the case, the adjunct of the mind persists, as it were, taking 
alternate manifest and unmanifest forms [i.e. waking/dreaming and deep sleep forms].’ 
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that it (  as cause) is nearly not existing, although it is existing, it is said in some 

commentary that  does not exist at the time of deep sleep.12 

kara which look as if 

 is denied in deep sleep but they do not necessarily undermine his case. Further, however, the 

opponent even concedes that it would be ridiculous to identify deep sleep and liberation, a point that 

had earlier been made against the opponent’s own interpretation, and accepts that deep sleep is an 

example for liberation.  But with this concession comes a clever sleight of hand: 

  insofar as it is not an 

object of constructed experience in its seed form.13 

 *reading rather than    
13 

bhipretam
    ,    |  

  |     | 
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